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NON - EXTANT ANCIENT SINHALA LITERARY
: WORES

Dr. Udaya Mallawarachchi

Among the existing literary works in Sinhala, not a single one belongs
to an earlier period than the 9th or 10th century A. D. However considering
the existence of an unbroken record of Inscriptions avaiiable from 3rd
century B. C. it 18 possible to conclude that the art of writing was known
in Sri Lanka from about the 3rd century B. C.! References in the
Chronicles and other evidence suggest that the early Sinhalese might have
had this know!edge even carlier. <

‘The Mahzvamsa reférs to writing of letters by kings or ministers on
certain important occasions. The earlies! coerrespondence referred to takes
us back to Prince Vijaya, 5th century B. C. Envoys were sent to Mathura
to ask for the hand of the daughter of King Pandya for Prince Vijaya.
Similar requests had been made for his ministers too. These envoys took
presenits and letters for king Pandya with them. ? King Pandya is said to
have sent a letter in reply together with valuable presents. 4 The next
important reference that we come across is a letter sent by Prince Vijaya to
his brother Sumitta. *

Several lciters are also said to have been sent in the time of Pandu-
k abhaya. In onec of such I=tters, King Abhaya 1s said to have asked Prince
Panduk abhaya not to proceed further than River Mahaveli . In 3rd century
B. C. Uttiya is said to have sent a letter to the consort of. King Kilanitissa
through a person in the guise of a monk.’ There are references to writing
of letters during the reign of King Duithagemani. According to the Maha
vamsa, the King bad his meritorious deeds recorded by his scribes in
chronological order. 3 |

Among these deeds was the distributicn of books on the Dhamma to
the Preaching halls. ® Further the king is said to have found 1n his own palace
a golden plate with an inscription. The Mahivamsa also mentions that
King Devanampiyatissa had a stoace piilar 19 inscribed with the words that
a certain King by the name of Duttagamini would construct a great Stupa
by the name of Suvannaniali and that it would be erected at the instance
of Mahinda Thero. 1}
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It appears that it had been customary for Sinhala Kings to have their
meritorious deeds written down by their scribes. According to Dr. D. M.
de Z. Wickremasinghe, there should have been other documents in which
the important events and news of the reign were recorded. Such documents
might have been consulted by the authors of Mahavamsa and Dipavamsa.
Possibly the SZhalithakatha - Mahavamsa referred to in Mah avamsa was one
of such records. 12 Thus in addition to messages and letters, books also were
written by the time of King Vattagamini Abhaya (89-77 BC.) Dr. Wickrema-
singhe therefore rejects the theory that the Tripitaka had been handed
down by oral tradition until the reign of Vattgamanj Abhaya during whose
reign the Tripitaka is said have been written for the first time. 13

Vatthagamani Abhayawas given assylum bya monk named Kupikkala
Tissa when the former was in hiding and in gratitude the King is said to have
made a deed of gift of property in a schrewpine leaf. 1* Next we are referred
to an incident which is important in many respects, namely the writing down
of the Tripitaka at Aloka Vihara near Matalé. 13

Inscriptional evidence also supports the view that the early Sinhalas
had known the art of writing. In the opinion of Archaeologists the history
of Sinhala inscriptions dates from at least the later haif of 3rd century B.C. 16
The cave inscription of Kantaka Cetiya at Mihintale, which. according to

archacologists is the oldest Sinhala inscription yet discovered, refers to a
King named ‘Gamini Uti Maharaja’. 17 According to Prof. Paranavitana 18
the eminent archacologist, this ‘Gamini Uti Maharaja’ was no other
person than King Uttiya (207-197 B. C.) who succeeded Dévanampiyatissa.
All these inscriptions are of great antiquity no doubt. Significantly almost
all of them are cave inscriptions. Generally they mention a donation of a
cave to the fraternity of monks. ' Dr. Wickremasinghe suggests that the
ancient Sinhalas were well acquainted with the Brahmi script which had so
developed by the time as to permit Sanskrit words being written in if. He
makes this remark with reference to Vessagiri Inscription which he assigns
to the period between 161 - 137 B. C. 20 He also concluded that there had
been a Sinhala literature, a written literature at that, at Ieast one century
before the Council at Aloka Vihara. 2t

So far I have andeavoured to discover the origin of the art of writing
in Ceylon through the writings of the Sinhala people themselves. The
S¢giri Graffiti would point to a well - developed art of writing as eavey as
the 6th century A. D.

We must now try to find out whether there were any literary works
composed during the early phase.

As was pointed out earlier, it would be wrong to suppose that the
literary works were composed before the reign of Vattagamini when the
Tripitaka is said to have been put down in writing for the first time.
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In the opinion of Dr. Wickremasinghe, literary works had been written in
Sinhala at lcast a century before the event. Theart of writting was known to
Sinhalas prior to the said event as explained above. Books are referred to
even in the reign of the King Dutthagamini, who belonged to such an early
period as 150 B. C. Dr. Wickremasinghe asserts that it was no other work
than the S7/ala Arthakatha mentioned in the Mahivamsa Tik3. 22 '

It 1s therefore an exaggeration to say that the Tripitaka was handed
down by orai tradition until the reign of Vitagamani Abhya. The very
nature of the Sinhala commentaries which Mahinda caused to have been
written precluded the possibility of ‘their being handed down by oral tradi-
tion. It may be that by the reign of Vattagimani Abhaya they were full
of scribes, errors and incomplete, rare and of course unedited. That might
well have been the reason why the holy books were restored, commentaries
edited and distributed all over the country. 2

An 1nterest inliterary compositions is next found during the reign of
Gajabhahu towards the end of 2nd century A. D. Mahkavamsa gives only a
brief account of his reign but the Rajavaliya and the legends have much to
say aoout it. The Rajavali describes this King as having invaded the Cola
land in India and succeeded in subduing it. He is said to have brought back
with him twelve thousand Cala prisoners in addition to the twelve thousand
Sinhalas who had been taken captive during the reign of his own father.
The event is described in three verses in Pdrakumba Sirita which belongs to
15th century. 2  Legend has it that he also brought with him not only the
twelve thousand Cola prisoners but also the anklet of Pattini and a large
anumber of Tamil poems dealing with the Partini cult. 25 o

Silappadikaram, the Tamil Epic based on the story of Kannagi
deified as Pattini, which some scholars assign to 2ad century while some
others assign to 6th or 7th century, refers to the story of Gajabhzhu. 25
It 1s sz2id that the Cera King named Senguttivan laid the foundation for
Pattini cult in his regions by consecrating a shrine dedicated to Pattini there
and that King Gajabhahu was invited to attend the ceremony. The reference
to Gajabhahu in Silappadikaram lends support to the legendary accounts of
the wars Gajabhahu is said to have fought in South India. These accounts
are further substantiated by the statement in Pijaval? ‘to the effect that the
Cola King took some prisoners from Ceylon for the purpose of employing
them in some work on the Kaveri and also by the South Indian tradition
that King Karikila had the dams of River Kavari constructed by priso-
ners. =7 During the period Colas and Ceras were inimical to each other.
If Gajabhihu visited India as an enemy of the Cédlas, it is possible that
he participated in th«'e consecration ceremony of the Pattini shrine and that

¢ introduced to Ceylon the cult of Pattini whom the aforesaid Cera king
worshipped. 25 - ‘
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As mentioned above, he 1s said to have brought a large number of
Tamil works on the Pattini cuit. But we must not overlook the fact that
¢he reference is found only in the later works. Gajabha Kathdva *® which
belongs to about 18th century mentions that Gajabhahu brought a large
number of books on Pattini cult with him to Ceylon. According to the afore-
said work, he brought as many as 7700 T amil poems with him. The figure
of 7700 may be a hyperbole but it is quite possible that he had the story of
Pattini versifield by his own court poets. *°

In addition to the aforesaid main commentaries, there appear to have
been many other commentaries in Sinhala. In reviewing the sources of Pals
commentaries, at length, Dr. E. W, Adikaram, suggests that many annota-

rions had -been writien in Sinhala before Buddhagosa’s arrival here and
rhat some of them were actual books while others were only collctions of
‘he views of ancient teachers. According to Dr. Adikaram, the following
early annotations, teachers and their, opinions are mentioned by name in
Pali commentaries of Buddhaghosa and other commentators. 31

~ .. Mah a-atthakatha or Miila-atthakatha

1
2.. Mah épaccariya-atthakathé
3. Kurundi-atthakatha

‘4. Andhakatthakatha
5. Samkhepatthakatha
6. Vinayatthakatha
7. Suttantatthakatha
8. Agamatthakatha

9. Dighatthakatha =
10. Majihimatthakatha

11. Samvuttatthakatha
12. Anguttaratthakatha
13. 'Abhidhammatthakatha
'14. Sihalattkath3 | _
15. Atthakatha (in the singular number) |
16. Atthakatha (in the plural number}
17. Atthakathacariya
18. Xcariyd
19. Acariyavada
20, Acariyamata .
21. Therasallapa
22. Parasamuddavasi thera
23. Vitandavadi °
24, Porana
25. Poranakatthera
26. Poranacarlya
27. Poranatthakatha
28. Bh3inaka
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Among these the Mahd Atthakatha, Mahd-paccari Ashakaihi
and Kurundi Atthakthd were, as mentioned earlier, the main sources of
Buddhaghosa’s commentaries. Next to these major commentaries in Sinhala,
the Andatthakatha and the Samkhepatiha Katha referred to in Samanta-
pésadikd were considered important. 3 1t is agreed that the Andhatthakatha
was written at Konjivaram or Kancipura in South India. Both Dr. B. C.
Law and Prof. Malalasckera are of opinion that the Samkhepatthakath& was
also composed somewhere in India, 3

The works referred to as Suttantaithakath&, Majjhimatthakatha,
Samyuxmﬂthakm}zé and = Abhidhammatthakathd by Buddhaghosa in his
Visuddhimaggha had obviously existed in Ceylon prior to his arrival here.
The Dighattkatha referred to in Sumangalavil@sing, the commentary on
the D ghanzkaya, was also of a prior date. 3*

Another important work of this category was the Mahd-A:thakatha
Mahdavamsa or Aiihakathd Mahavamsa. It contained the history of Buddhism
upto its introduction in Ceylon. At first it covered the history upto the
passing away ot Mahinda but later it was extended to cover the later history.
According to Prot. L. S, Perera, Mahiivamsa author has drawn mazterial
from the Sihalattkathi Mahavamsa to which Mahdvamsa Tlka ofien
refers. 3 According to the latter, the former was in Sinhala. 3

“The meaning 1s that the old commentary, the way of teaching of
the residents of Mahavihara, will be told in the language of Magadha,
having given up the language of the Sinhalas.”” What the old commeniary
referred to here is the same as the Sihalatthakatha Mahavamsa is evident
trom the following statement.

“Why did the teacher corapose this Pajjapadoruvamsa in spite of
the existence of ancient Sihalatthakathi Mahavamsa.”’ 37 The Mahavamsa
Tika makes it clear that - Pali Mahavamsa was composed in view of the
tact that the Sihalattkathi Mahavamsa contained too many details (in
soine places) and abounded in repetitions, ¥ But this work has disappeared
attogether. We arc indebted to Mahavamsa Tika for all our knowledgs
about the work. Prol. Malalasekera, who edited Mahavamsa Tik3 ascribes
this work to 8th or 9th century A. D.%. Among the commentaries
referred to 1n this work are Uttmczwhwaffhakmhcz Vinaya:thakatha,
Muhabodhivamsaithakatha, szmams’atfhakdrha, Simakatha, Ceriyaya-
msatihakatha, Sahassavatiu A!ihokathd etc. In Mahavamsa Tika, we find
considerable matenal taken from these commentaries and Glossaries. 40

Some works ofthe Polonnaruva period which followed the Anuradha-
pura period refer to another work of this category, namely a work which
described Suvannamiali Cetiya. This work can be ascribed to Ist century
A. D. 4" Aninscription round near the Southern Gateway (V3halkada) of
Suvanpamalj Ceiiya mentions some rituals performed at the st@pa.
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This inscription also helps us to trace another work Tipevainsa Katia by
name. Reading of this work before the public in the terrace formed part of
the ritual at the Great stapa.?? The work referred to in the Ruvanvili
Inscription was perhaps the source of the Pali Tapavamsa as well as of
Sinhala Tipavamsa which is probably datable to Polonnaruva period.

- We also find some reference to a very valuable work in Sinhala. It
was calted Vimuttimagza and appears to have existed abtout the Ist century
B. C. There are reasons to believe that Visuddhimagga, the great work of
Buddhaghosa was inspried by this Sinhala Vimuttimagga. This is of course
no longer with us. But the Government of Ceylon recently published a
certain Pali Vimuttimagga. According to the editors, the manuscript was
found at Asgiri Vihara in Kandy in a decayed condition. In commenting
its date and author, the introduction remarks ** that “‘this great gem of a
book was compiled by the Great Elder Mah atissa, nephew of King Dévanam-
pivatissa himself, the first Sinhalesc to attain Sainthood after the establi-
shment of the Dispensation of the Buddha in Ceylon, by way of taking down
the inscription of his teacher.,, the Great Flder Mabamahinda, benefacter of

{he island.”

The introduction also makes a reference tothe source of Vimuiti-
magga.** *“This booL worthy of worship is much older than Visuddhimagga
composed in the ancient Sinhala language and was rendered into Pali at the
same. time as other Sinhala commentaries. Prusumably the  Manual
of Instruction on Meditation called Vimuttimagga suffered the same fate
as the Sinhala commentaries after they were translated into Pali. Although
the work in Sinhalz disappeared the Vimuttimagga was protected by the
Great Elders of Mahavihara who handed it down by oral tradition of
SUCCEssive gencratlons of puplle ? 43

Elu Daladd Vam sa 15 auother important work which is no ls:mger with
us.' It described the hl’Si.f"r} of the Tooth Relic which arrived in Ceylon 1n
4th century. The Pali poem, Dathavamsa, which Dharmakirti composed
during the Polonnaruva period, appears to have been based on this Elu
Daladia Vamsa which was in ancient Sinhala verse. *¢

- "The work exists no longer. But if it was in verse as Pali Déi'th&'vamm'

S5 ‘the Sinhala language had but th .en reached such a stage of development
as to permit mmpomtwn of verses in it. That the contemporary Ceylon
evinced keen interest in poetry and poetical works 1s evident from a reference
to songs sung by damsels engaged in guarding paddy ficlds in Pmamattha—
jotik@, Buddhaghosa’s commentry on Pzl Khuddakanikaya. 1t is doubtfil
whether the reference s to the same kind of pastoral songs as the peasant
women Of modern Cevlen sing, namely Pal Kavi, Goyam Kavi, and Nelum
Kavi. But the said Da:’ada Kavya and the verses referred to in Par amattha

Jotikd establish that the Sinhala people had been interested in - pocms
and poetry even at _t__Lat early period. -
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~ In addition some existing works refer to many literary works of this
period. Siyabasiakara, for examiple, mentions on carlier work on rhetoric
and prosody. Itis said that this work described some metres such as
Piyum-G7 and was writters by an Elder named Kalyarnamitra resident of
Kalaguru Sulupz 47  According to Siyabaslakara this lost work was like a
favourite ship to*® those who wishtc enter the deep ocean of poetry.
Many references in  Siya aslakara indicate the existence of a tradition of
verse writing. It is evident {from Sivabaslakara that the learned men of
old were acquainted with rhetoric and prosody even before they studied

the theories of Dandin, the amhor of Kavyadarsa or before Siyabaslakara
itself was known to them, 49

It is interesting that Sidat-Sangarava which Védéha wrote during the
Dambadeniya period (13rd century) has some excerpts from an anmem
poem called Asakd@-Kava and an old Mayura-Sandésa. 3°

The annotater in commenting on the particular verse says that the
word ‘hdnge’ occurs in Asakda-Kava,

‘Tama vadanaya pomin - no ikatii hinge
Naranindu ingen semenada nis] pasangi’

According to him the following verse is taken from a poem Kavsilu-
mi 2a which obviously is not identical with the existing work of that name. 3’

“Naranindu ingen semenada nisi pisidhi
Vilasa kala kapturu mada lelz hemiliya kalaba’

The author of Sidat - Sangarava intended to illustrate the occurrence
of the nasal ‘m’ in classical Sinhala poetry. '

Sidat - Sangariva has another excerpt from Asak - da - Kava in the
Section on ‘H’. 72

““Ratata didi ihil vasanaturen rasam dam
Kiyava kara halala pahibara digu nuvanla.”

According to the annotiator, the verse is an excerpt from Asakda - Kava. It
illustrates the point that ‘h’ and the vowel are interchangeable.

Futher the chapter on compounds has an cxcerpt from Asakda - Kava
“Sakkabili siyo angini ekpasak yavdiv’’. 5* The annotator explains that the
word. ‘yavdiv’ in Asakda - Kava means ‘il the end of life’. A certain
Asakda - Kava is referred to in several other instances also, * o

Sidat - Sangarava alsc has several more excerpts from Km*srlumma
_Here ‘Kusa’ and ‘Pabavata’ are mentioned. But no such verse is found 1in

the existing work of that name, 3°
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Sidar Sangarava has acited so examples from old Mayura Sandé sa

Monariadu ekalhi pul salaga navd gani ¢

Kalavan bingu mabhaivana hiru hatvata 57

The existing work of that name was composed during the Gampola period
and is therefore later than Sidat Sangarava. Obviously there was another
Mayura Sandésa.>®  Bui the work is fost.

Further we find that the Sinbala Literature had reached a very high
standard during the veign of Aggabodhi (571-604 A. D.). According to
Nikdyasangraha there were iwelve great poets at the time. They were
Sakdamala, Asakdamala, Demi, Bebiri, Dalabiso, Anurut Kumaru, Kitsiri
Kumaru. Dalasala Kumaru, Dalagot Kumaru, Puravadu Kumaru, Siriva-
bhahu and Kasupkota Ep3. 5°

Not a single work of any of these poets is extant. But all these poets
were famous enough {0 g0 down in history.

T'hese works might have perished on account of the disasters in the
following periods. |

All scholars agree that 4sakda Kava mentioned above was a poem by
Asakda, one of the twelve poets referred to above. In the opinion of scholars
who have compared the excerpts in Sidai Sanhariva with the Asanka
Jataka, 0 one of the stories of earlier births of the Buddha, which they Say
is the same as Asakdi. certain beautifuol poems occurring noi only in Sidat
Sangarava but aiso in Elu-Sandds Lakuna etc. seem (o form part of a descri-
ption of women in some narrative like the Asanka Jiataka. 61

Scrae information about our tost works is ajso found in Inscriptions.
Archaeologitsts are of opinion that the fragmentary inscription ai Jera-
vanarama ®>  contains i reference to the literature of Vaitulyavadins which
they wrote during the reign of King Mahaséna. The phrase ‘Vaya tudaiakada
potehi 11’ occurring in said inscription is interpreied to mean the books of
Vaitulyavadins. The inscription at Indikatuseya also belongs to this cate-
gory.®' Not a single work of the partisans of Abhayagiri Sect is extani {oday.
All wetind are theliterary works connected with Theravada. It is unlikely
that the icarened monks at Abhayagiri Vihara did not compose any literary
works, ¢4 But the animosity between Mahayanists and Theravading went on
raging furiously. The Theravada Seci appears 10 have emerged victorjous
always. On all such occasions the followers of Mahiyina suffered miser-
ably. The chronicles and other sources do not mince their words when

they say that their (Mahiyana) books went up in flames,
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The Anuradbapura Slab Inscription 63 of Kasyapa (914-923 A. D.)
whose Dhampiva - Atuva - Gatapadaya ©ccupies a promunent place i our
literature as the oldest classic extant refers te another Jost work indirectiy.
“ who annotated these sermions and described the qualities of the Buddha
in his own language and who descended from lineage of the Sun™. This
suggests that he wrote a poem in praise of Buddha in addition to the
glossary on  Dhammapadtihakathg. Such contemporanecus inscriptional
evidence is generally more liable than evidence irom chronicles or other
historical litarary works.

Another aspect to be considered here is the nature of Helaruvg. The
aforesaid Dhampiva-Atuva-Gatapadaya, 2 prose work of the Anuradhapura
period, has preserved for us number of passages from Helo-Aiuvg. We
can get an inkiling of the nature of Helatuva from them, But they are full
of errors and unintelligible. Professor Yakkaduve Sri Pragndrama Thera
has had occasion to edit them critically and scientifically for his long intro-
duction entitled ‘Samanne sung™ to the M jla-Pannd saka of Majjima Nikdya
published by Vidyalankara Tripitaka Mandala in 1946. He has thus
succeeded in throwing new light upon these passages. The following are the
pascages as edited by him, %6

() ‘“‘Appamadahi panditaha jene” (M. Samanngsana p. 22)
(ii) ‘Salittaka sippe yat hakuru lana siphi.” Helatuvayehi
*Yanta hakkaraka lanaka sipil” yet. (Ibid p. 23.)

(ii1) “Yoge vadaneki, upddiavahi nami” (Ibid p. 22-23)

(iv) ““Marassa puppevadaneki, puppa akusalai” (1bid p. 23)
(v) ‘‘Samavatiya vatthunima paithamaki®’ (Ibid p. 23)

(vi} *Lakuntakovadanaki, rassa nami’” (Ibid p. 23)

(vii) ‘““Rahado vadanaki, dvathi pami™ {Ibid p. 23)

Linguistic features of tbese Helatuvd passages have been examined
by scholars. They are of opinion that the passages show characteristic of
Prakrit also found in pre - Christian inscriptions. Most of these passages
end in ‘i e. g. ‘Patamakij, oami, nemi, vadanaki, ¢ The words, aiso show
muck afinity with Pali, For example the terminal ‘K’ in Vadanakji,
Patamak etc. is typically Prikrit. 8 This characteristic is often met with
in the T.nigala inscription of 4th century A, D,

it is therefore necessary for us 1o take Helatuva into consideraiion
in any study of Sinhala literature or the history of Sinhala language. These
ancient Sinhala commentaries would have claimed the attention of 1nter—
national oriental scholars even today had it not been for the misfortune
of their having been translated into Pili by Buddhaghosa, These Helatuva,
as exemplified by the limited number of passages we have now, help us to get
a glimplse of the early Sinhala language which of all the modern Indo-Aryan
languages, has a continuous history extending as for back asthe 3rd
century B. C. -
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The late Anuradhapura period saw a remarkable development of
all forms of fine arts in Ceylon. Sculpture, Painting, Architecture and the
like were at their zenith, as evident from the existing works and ruins.
Buddhism encouraged the development of fine arts and therefore outstan-
ding works of sculptural art including marvellous images had been cons-
tructed several centuries before any literary works in prose or verse were
composed. Ancient scujpture ai Anuradhapura nowin ruins bear testimony
not only to the artistic talent of ancient Sinhalas but also to the purity of
their culture. If they were talented enough to express their artistic genius
in stone during the Anuradbhapura period, there could be no doubt tiat they
were talented enough to undertake compositions of prose and verse in
Sinhala. Any outstanding development of sculpture and pc..mtmg always
goes hand in hand with a devclnpmgm of literature. 70

The Janakiharana of King Kumiradisa makes it abundantly clear
that during this period when great art of India exerted its influence on the
art of Ceylon, the learned men of Cevlon were studying Sanskrit and other
advanced literature and were able to produce Sarlf;krlt poeiry not second to

indian epics in standard.

Only three litarary works writien during this period are extant. They
deal with three different ficlds of learning. One-is a work on the pringipies
of literary criticism, the second a work on the fundamantals of Discipline
(Vinaya) and third a glossary on a Pali Commentary. Presumably the Sinhala
iiterature of the period covered many more ficlds than the aforesaid ones.

The question arises herc as to what happened to these literary works.
Scholars are divided in their opinion. The Editors of the Sinhala Etymolo-
gical Dictionary are of opinion that these ancient poetical works disappeared
on account of the linguistic difference in the later periods. With reference
to the linguistic development from 9ih to 13th century, the Editors make
the following observation: 7! |

““The language of the inscriptions of the Early Sinhalese Period differs
considerably from that of the Early Medieval Period. We must bear in mind
that the spoken language changed more rapidly than the written language
did. Astime went on there was such a. difference between the two asto
make it difficult, if not impossible, for the people acquainted only with the
contemporary spoken language, to comprehend the ancient written language.
For this reason presumably the inscriptions and other state documents were
written in a language to closer to the spoken language. The difference between

the ancient written Sinhala and the Medieval writien Sinhala can best be
explained this way.” VO gt
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Prof. Paranavitina rejects this theory. 72 There is no evidence to say
that such a drastic linguistic change did really take place or that the Sinhalese
poetical works of the period disappeared on account of their being unin-
telligible to the Sinhalese of the succeeding generations. The language
of Kavsilumina does not differ greatly from that of Sigiri Graffiti, the verses
of which belong to an earlier period. The language of Sinhala verse of 6th
century could not differ very much from that of 8th century. Both Parana-
vitana and Martin Wickremasinghe therefore conciude that the ancient
Sinhala poetical works disappeared on account of invading forces. 73

Let us now consider the disaster which these invading forces bear
upon the Sinhala literature.

According to Mahgvamsa ™ and the last chapters of the Pjjavaliya, 75
Maiga killed all Sinhalas whom he suspected to belong to the Sinhala Royal
Family, enslaved all caste Sihalese, molested women, demolished sacred
buildings, persecuted monks, converted monasteries into homes for
the Tamils, destroyed libraries and burnt down books and committed other
inhuman acts. According to RéZjavaliya, rare palm leaf manuscripts were
thrown asunder after taking out the binding twine and allowed to be blown
off by the wind. All the literary notes and works they could lay hold of
were reduced toashes.’6 We can well imagine the fate of the literary and
other works which they suffered at the hands of foreign invaders such as Maga.

We can look at the problem from another angle. The History of
Buddhism in Ceylon is marked by constant struggles between Theravida and
Mahaydana or more precisely between Mahavihira and Abhayagiri Vihara
representing the two schools respectively. We often read of some Sinhala
Kings burning down all works on doctrine opposed to Theravida and proc-
laiming that a]l such doctrines were heresies. It would not be out of
place to consider a few such instances here.

The history of the struggle goes back to the reign of Vattagimanj
Abhaya. It began with the donation of Abhayagiri Vihira to a certain
Mahatissa Thera. Sometime after Mahitissa Thera received the donation,
certain charges were levelled against him and the inquiry ended in his
expulsion, Some of the followers also left Mahivihira in protest. 77
This event marked the first schism of the sangha in Sri Lanka. Those who
belonged to the break-away group come to be known as Dharmarucikas
after the name of a teacher whose teachings they professed to follow. 78
The partisans of Abhayaginn were in sympathy with Mahiyana and
established contact with Vaitulyavadins in India. But the Mahavihara group
succeeced in convincing the King that Vaitulyavida was all heresy.
A minjster named Kapila was appointed to inquire into the dispute.
The heresy was exposed and the Abhyagirikas were punished and their
books reduced to ashes, 79 |
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Later in 3rd century A. D., King Gothibhaya is said to have shed
luster on the Dispensation by earmarking sixty selected monks of the
Vaitulyavad] Sect and burning down the Vaitulyavida. 8¢ During the reign
of Mahiséna, his queen is said to have burnt down the Vaitulyavada after
putting to death the monk named Sanghamitra who was the chief counsellor
of the King. ! Partisans of Mahivihiara also had their share of suffering
when Vaitulyavidi monks persecuted Theravadi monks and reduced the
Mahivihara to ashes, It is on record that King Mahjzsena destroyed about
360 mansions including the Loha P 3s3da atthe instigation of Sanghamitra. 82

Among the sects that had their influence in Ceylon, the Mahj s angika
Sect had some following during the reign of Sena I (887-907 A.D.). He is said
to have built a monastery, Virinkura by name, for them. 83 At about the
same time another philosophy, Nilapatadariana by name, made its way into
Ceylon. 8¢ This philosophy does not appear to have taken root in Ceyvlon.

The information tabled above would show the type of competition
that existed between Theravada and M3hiyana. A large number of works
of Theravida Sect exist today. The question that arises here is whether the
other Sect did not have a literature of its own. The probable answer is
that they did have an extensive literature including religious literature of its
own, and that the competition between the sects led to their literature being
reduced to ashes, Of course only a few copies were available of such works.
What was left over were destroyed by invaders. Fortunately for us a few
works have escaped the disaster. Itis these works that help usto geta
glimpse of the ancient literature.

There is another aspect of the problem which has not claimed the
attention of our scholars. The Helatuva datable to the time of Mahinda
disappeared altogether consequent upon their having been rendered 1nto
Pali by Buddhaghosa in 5th century A. D. How far was Buddhaghosa res-
ponsible for the loss of early Sinhala literature? It was claimed that the
commentaries were translated into Paili for the benefit of international
scholars. Was Pali an international language at the time? If the commen-
taries in Sinhala were not translated into P3li, would not all serious students
of Buddhism learn Sinhalese instead? Why were they translated into
P3ali? Why did not they help Sinhala to become an international language
instead? We must certainly pay attention to all these questions.

It is in Buddhaghosuppatti, a history of Buddhism in Burma, that we
find a detailed biographical account of Buddhaghosa. 85 But the work 1s of
little historical value. It is doubtful whether the information it furnishes
on the life of the great savant deserves more credence than that in a fiction.
The only work that gives us some reliable information about the life of
Buddhaghosa is the contemporaneous Mahavamsa. 8¢ Prof. Malalasekera
points out that the information found in Mahavamsa is basid on the earliest
sources and therefore worthy of much credence. He is also of opinion that

the biographical account given there bears the mark of authenticity. 87
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Let us therefore summarise the biographical account given in
Mahavamsa. It states that Buddhaghosa was originally a Brahmin youth
who had mastered thethree Vedas,an adept in all philoscphies and a master
of argumentation. He arrived at a monastery in Jambuddvipa and went
on reciting the Veda day and night in its original words from biginning to
end. An Elder named Revata 88 overheard him and realised that he was a
person endowed with immense wisdom and decided to subdue him. The
Thera asked “Who is braying there 7’ The Brahmin replied: “What? do you
know the meaning of bray?’ The Thera said ‘I know’ and the brahmin
youth enunciated his views. In reply the Thera put forward his own view.
He recited the Abhidhamma text which the Brahman youth found it difficult
to, comprehend and asked: ‘““Whose incantations are these?’” The thera
replied ‘These are the incontations of the Buddha’. The youth asked for
them and the Thera replied that he could have them after entering the order.
He entered the order for the sake of incantations, mastered the Tripitaka
and was satisfied that it was the way.

His voice was like that of the Buddha and therefore he was called
Buddhghosa. He wrote the treatise named Nanodaya and also the commen-
tary named Atthasalin on Dhammasangani. He who was endowed with
wisdom began to write his commentary on Parirta. The Thera this and
said: “*We have the texts here but not the commentaries. We also do not have
the interpretation of various teachers. The Sinhala people possess the pure
commentaries in Sinhala which the Wise Elder Mahinda composed after
studying the word of the Buddha as recited at the three councils and also the
way of speech postulated by the Great Elder Sariputta. Go there, study
and translate them into the language of Magadha.” He who possessed
supreme intelligence set forth and arrived in Ceylon during the reign of King
Mahanama (406-428A.D.). Atthe Mahavihara hestudied all Sinhala comm-
entaries and the Theravada doctrine completely under Elder Sanghapzla and
asked for the books to write commentaries upon. The Mahaviharikas
wanted to test him and gave him two stanzas to express his talent, “We will
satisfy ourselves and then think of giving you all the books” they said.
Buddhaghosa composed Visuddhhimagga by ‘churning’ as it were the whole
Tripitaka and its commentaries. The monks of Mahavihara were highly
satisfied and repeatedly said that he was no other person than the future

Buddha Maitreya and gave all the texts for him to write commentaries upon.

The Thera lived at the Durasanga Granthakara Pirivena adjoining
the Mahavihara and translated all the Sinhala commentaries into Magadhi,
the original language of all Peoples. All Tueravada teachers acclaimed his
commentaries as if they were the Canon itself. The Mahiavarhsa says that
he left for India in order to worship at the Sacred Bodhi Tree after

completing all his work 1n Ceylon.
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It would be necessary here to refer briefly to the S7halatthakatha
which Mahinda composed for the benefit of the Sinhalas with the assistance
of Sinhala monks. 8% According to Buddhaghosa, these Sihaltthakatha were
brought to Cevion and rendered into Sinhala for the benefit of the people of
Ceylon by Mahinda. % Maeha Atthakathd, Maha Paccariya Althakaiha,
and Kuyrundi Atthakatha were the major commentaries. These three
works appear to have covered all the texts of the Tripitaka.’! In addition to
these three major commentaries, there were several minor ones. Ali of them
were in Sinhala. Not a single one of those can be considered the earliest
Sinhala literary works in extant. Buddhaghosa’s transiations of BSinhala
commentaries earned much fame for Ceylon but at the same time they had
as much adverse effect on Sinhala literature. He was undoubtedly
responsible for the disappearence of S7halaiihakathas.

Buddhaghosuppatti describes with great alacrity and guest how the
Sinhala commentaries were burnt down after they had been translated into
Pali.®2 According to the work, Mahinda’s commentaries in Sinhala. when
piled together went up to a height of seven elephants of medium size.”’
It is surprising that this refernce is not found in any document in Ceylon.

Another aspect that should claim our attention here is the principles
on which the translations were based. Buddhaghosa himself mentions them
in his own Samantapasadika: ““This commentary on the Vinaya will be
written with the Maha Atthakatha as the body, taking the meanings given
in Maha Paccariya Aithakatha and incorporating also the views of Thera.”
Eisewhere in the same work he says that he would write the commentary
briefly in Pali replacing only the language but not abandoning all
interpretations. »

As he himself has thus pointed out, he followed the tradition of the
Mahavihara and omitted only what was irrelcvent, unnecessary details and
repetitions. On his own admission, he omitted certain things. But had
he preserved all that was in the Sinhala commentaries without isolating
what he thought was irrelevent, he would have been of greater service to the
present-day historians and those engaged in religious and social research.
Dr. Rahula has given several instances of what Buddhaghosa had left cut. ?°
Mahavarasa TFka® mentions that the  Helatuva  contained some
informations about the mother of King Asoka in its commentary on
Ciila: T hanidda Sutta of Majjhima Nikaya. But Buddhaghosa’s commentary
on Ciilasihandda Sutta does not contain any such information. Obviously
Buddhaghosa had not translated Helaruva as he found it.
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Futher folk - tales common to all Ceylonese people were made uze of
by commentators and preachers by way of illustrations. That they were
commonly known is evident from the fact that he satisfies himself by
merely mentioning them. In Visuddhimagga, for example, he says that ‘tle
story of Telakandarika should be told here,” (Telakandarika Vatthu cettha
Kathetabbam). and that ‘the story of mango-eating Mahatissa Therz, resi-
dent of CZvara Gumba be told here’ (C7varagumbavasika ambakhidaka
Mahitissa Theravatthupi cettha kathetabbam). Neither of these sicries
1s narrated in any of Buddhaghosa’s commentaries. 97 We have no way of
tracing back these folk tales. This mission of Buddhaghosa deprived those

interested in social and religious research of the benefit and left the Sinhala
literature poorer.

On the other hand he made a great contribution to the development
and propagation of P3li Literature. But we are not interested in that asrect
and have to concentrate on our own problem. If what Buddhaghosuppayti
says 1s true, the translations of the Tripitaka by Buddhaghosa were respons. -
ble for the distruction of Sinhala commentaries,the great gift which Mahinda
made to the people of Ceylon eight centuries ago. Mazlalasekera suggests
that the word ‘destruction’ should not be taken literally. According to him
it means that Buddhaghosa’s commentaries had the effect of Sinhala commen
taries being ignored or forgotten. In other words he admits that Pal;
commentaries overshadowed everything eise. %8 According to Buddhaghe-
suppatti, the wisdom of other intellectuals dims before Buddhaghosa like
Moon before Dragon’s Head (R ahu). 99

Prof. Malalasekera quotes Buddhaghosuppatti and seems to agree with
what it says here. But Buddhaghosa himself admits that his commentaries
are based on or translations of Sinhala commentaries which were composed
under the direct supervision of Mahinda whom the people of Ceylon called
"The second Buddha’. Then how could the Pili commentaries surpass the
Sinhala commentaries? Elsewhere he quotes Rhys Davids. 190 “Although
the method followed in his (Buddhaghosa’s) commentaries was the same as
the ancient commentarial method preserved in the Tripitaka, he has shown
greater academic proficiency than the ancient writers’’. Malalasekera is
in full agreement with Prof. Rhys Davids here. 19! In view of the fact that
we have no way of comparing the lost commentaries in Sinhala with
the existing Pali commentaries which are translations of the former, how is
it possible for us to agree with Rhys Davids here? How unscietific would
such a comparative study be, if ever attempted? Malalasekera relics on
what Prof. Rhys Davids says., But the former has adduced no reasons
for doing so. Has either of them done any research on Helatuva? The
Pali commentaries certainly helped the development of Pili literature in
Ceylon. But they were mainly responsible for the Sinhala hterature being

overshadhowed.

aoade ML
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Buddhaghosa made it clear that Ceylon, the country that preserved
the Tripitaka by oral tradiiion, is superior to all other countries and justi-
fiably the Home of fhf"‘rquuEt Buddhism. Later years attracted a large
number of students of Buddhism to the island. What attracted them here
is the large number of valuable works of Buddhaghosa. 192 According to
Malalosekera, aii had already developed into a language pliable in usage,
E;m 1 ¢ 11 form and able to express all the thinking of contemporary man, 103
nat Buddhaghosa expressed in his Pali commentaries had already been
:xpreaged in Sinhala. Is it possible for us to say what had been expressed
in Sinhala. 18 it possible for us to say what had bzen expressed in Sinhala
was expressed more vividly by Buddhaghosa in Pali ?

t?

Moreover Pili does not appear to have been a living or spoken
language in any part of India. There is no historical evidence for such an
a.shmn}.,tmn. The Buddha is said to have preached in Pali. But there is no
historical evidence to suport the view, The earliest evidence we have is the
fact that the Pali Tripitaka was reduced to writing at Aloka Vihara. Then
was Pili an artificial language invented to facilitate the Tripitaka being
handed down by oral tradition? FEach religion of Indian origin had a
language of its own. [s'it established that Buddhism had a language of its
own ? 104 |

Classical Sinhala words have crept into the Canon itself in the guise
of Pali words. Prof. Yakkaduvé Sri Pragnarama Thera, has given several
instances of such wordsand phrases in hisintroduction 195 to Pali Majihima-
nikaya edited by the Prin iples of VidyZlankara Pirivena. One example js
the word “Vadanuke which occurs inthe Uddana gatha at the conclusion of
Saminaditihi Sunta ' of  Majjhima Nikdya. The key to the meaning of
these stengas is found in the word ‘Vadanake’. The Pali Text Sociely
editions have discarded the verses altogether, In Burmese editions, the
word has been replaced by the word ‘Padanam’. Only in the Siamese
editlons it is given as ‘Vadanake’ 1In spite of the fact that it isfound in
Majjhima Nikaya which forms part of the Pali Canon, the word ‘Vadanake’
1s not Pali at aii. It is old Sinhalese. 197 There are also other Sinhala words
i Majjhima Nikdya. Prof. Yakkaduvé Sri Pragndrama Thera has marshalled
tacts from a large number of words in old Sinhala, Prakrit and Sanskrit in
support of his theory that the word is old Sinhala. A fuller Inquiry imto
the language of Aajjhima Nikaya and other texts in the Tripitaka 15 bound
to throw more light onthe relationship between Pali and Sinhala.

There is yet another theory of Malalasekera which we have io
consider here. According to him, a great number of people could be
addressed in Pili than Sinhsia. 108 But in order to understand the
commelntarics which Buddhaghosa translated from Sinhala into Pili, both
the oriental and occidental scholars had to learn Psli. But Pjli was never

an jnternational language or for that matter a living or spoken language
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in any particular country. Had it not been for Buddhaghosa’s trasislations
which led to the disappearence of the precious Sinhala Commenta-ies, the
Sinhala language, a living and spoken language indeed, would have earned
a more significant international positicn than Pali.

Buddhaghosa and other commentators are indebted to the Sinhalese
commentaries. These P:ili commentaries have become Interna:ionally
famous and assumed to be independent works. The commentariz] litera-
ture in Sinhala has been ignored altogether. The very fact that these Pili
commentaries are only translations of Sinhala commentaries is ove-looked.
Some Indian scholars feel sorry that the Mahgivihjra monks co-operated
with Buddhaghosa in a project that led to the disapperance of these Sinhala
commentaries altogether. 12 According to Rhys Davids, Malalasekera and
others, the Pili commentaries are more systenmatic than the Sinhala ones.
Buddhaghosa and other commentators on the other hand have acknowledged
their indebtedness to Sinhala commentaries, in each of their works. It is
therefore obvious that their are not independent works but translarions or
adaptations of Sinhala commentaries. It appears that Mahavihara monks
permitted Buddhaghosa to compose his works freely. 110 Prof. B. M. Barua
is pained at the readiness with which the Mahivihara monks granted
Buddhaghosa’s request. In his opinion the Ceylonese monks did not consi-
der the adverse effect that this will have on Sinhala language and literature
and even on their own position. It is certainly regrettable that they elevated

Pali into an eminence from which to look down upon their own language
and literature. 111

It is also unfortunate that the present-day Sinhala scholars do not realise
the gravity of the matter. Ratmalané Sri Dharmarama, Principal of the
Vidyllankara Pirivena, the great savant who flourished early in this century,
was one of those who had realished it. In the Introduction to his own edition
of Kavyasékara he says: “Buddhaghosa’s commentaries helped the cause
of development of the Dhamma but at the same time harmed the Sinhala
language and literature in no small measure”. Martin Wickrema singhe
agrees with the above statement. 112 Prof. D. E. Hetthiaratch1 also agrees
with it and observes that Buddhaghosa’s commentaries went a long way to
help the Dispensation bur at the same time dealt a fatal blow to the Sinhala

literature which had to surrender the eminent position it held, 113

It is nc wonder that some scholars who elevate Buddhghos: to the
position of second Buddha obiject to any criticism being levelied against him.,
As pointed ou: by Prof, Barua and as granted by all scholars, !4 Sinhala
is an Aryan language. Ifit was so developed in the centuries befor> Christ
as to permit no¢t only inscriptions but also philosophical works like :/elaiuva

being written in it, it ceriainly was very rich and pliable.
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We have endeavoured to establish that the Sinhala had a literature
of their own in counturies before Christ and that the number of their literary
works far exceeded what we know of, We have also explained how that
vast literature perished, on account of foreign invasions, the competition
between Mahavihira and Abhayagi Vihara, the prominence given to Pjli by
Buddhaghosa as the language of the Buddha which persuaded even Sinhala
monks to compose works in P3lj.
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p. 206ff.

Nks. pp. 73-74.

PLC. pp. 42-43.; UHC., 245ff.
Nks. 74-75.; Mv. ch. xxxvi, 1I1-112.
Nks. p. 75.

Ibid p. 77.

Ibid pp. 76-717.

Mv. ch. xlviii,-68-

Nks. pp. 76-717.

Buddhaghosuppatti (ed. James Gray, London, 1892)
Mv. ch. xxxvii, 224-248,
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in the opinton of Prof. Malalasekera, this Revata Theéra might have
been one of the residents of Monastery which King Kitsirimevan
(301-328 A.D.) builtin India for the benefit of Ceylonese monks. -
PLC., pp.80-81

Also see Dr. Udaya Mallawarachchi, - "Influence Des Jathka Katha
Sus La Licterature Sinhala, Ph. D. Thesis (Un Published, Sorbonne
1971 Paris.) Chapter I, which discusses Sjhalattkatha, in detail.

See Introductions to D7 ghanikaytthakatha, Majjhimanika yatthakatha,
and Anguttaranikayatihakatha and other commentaries by Buddhaghosa

Rahula, W. - History of Buddhisum in Ceylon, 1966 Colombo (HBC).,
Introduction pp. xxiv-xxv.

Buddhaghosuppatti, p. 55ff. The suggestion made here dose not appea
to be tenable, in view of the fact that Sinhala annotation of
Visuddhimagga Sannaya written during the Danmbadeniya period
refers to S7 halaithakatha. |

Buddhaghosuppatti, p. 60.

Samanthapasadika (PTS). (Smp). beginnig.

HBC., pp. XXIV - XXVT.

Mahavamsa Tika (PTS) p. 193

HBC., pp. XXV1 . XXVII.

PLC., pp. 98 - 99

Buddhaghose patitthante pannavanti pi ye jana Tesam pannapabha
n’atthi Rahu-mukhe va Candima, Buddhaghosuppatti p. 66.

Encylopeadia of Religion and Ethics (ERE) (ed. James Hastings, New
York, 1925) Vol. I. pp. 885¢- 887.

PLC., p. 102.; ERE. Vol. |. p. 887

Ibid pp. 103 - 104.

1bid

This point will be discussed by Dr. Rihula forthcoming publication
on Pali Literature.

M. Samannésana pp. 19 - 48.)

Ibid p. 59.

ibid. p. 20.

PLC., pp. 103 - 104,

Barua, B. M. - Ceylon Leciures, 1945, Calcutta. pp. 87 — 88.

Ibid pp. &7 - 8.

Ibid. p. 88.

Sinhala Sahituodaya Katha (Galkissa, 1932) p. 20.

Vesaturu d@ Sannaya, Intrcduction. p. 3.

Ceylon Lectures, p. 88



