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ABSTRACT  

Martin Wickramasinghe is a prominent figure who contributed to 

various academic spheres in Sri Lanka. Many who define Martin 

Wickramasinghe only as a creative writer disregards the fact that 

he was an expert who contributed to a Sri Lankan approach in 

anthropology. This qualitative research paper analyzes the role of 

Wickramasinghe in emphasizing the anthropological paradigms 

in Sri Lankan society during his period. The main objective of this 

analysis is to provide a comprehensive insight about the impact 

and contribution of Martin Wickramasinghe’s work to develop 

anthropology as an academic discipline in Sri Lanka. For this 

research, we utilized his publications related to anthropology and 

culture and analyzed the content which underlined important 

anthropological characteristics. His ‘Sathwa Santhathiya’, 

‘Sakaskada’, ‘Mānawa Vidyāwa Ha Sinhala Sanskruthiya’, 

‘Buddhism and Culture’ are some renowned works that were 

applied for this study.  Wickramasinghe read widely the works of 

Darwin, Spencer, Huxley as well as the ethnographies of scholars 

like Malinowski, Ruth Benedict. One of his major views was that 

Sri Lankan culture was undermined by the conflict with Western 

culture, and that Buddhism is one of the institutions that protected 

it from collapse and disappearance. He comparatively expressed 

his ideas about diffusionism, one of the significant ideas in cultural 

anthropology, as an ordinary process which takes place in every 

society. Wickramasinghe related the ideals of democracy, 

humanism, socialism, religion, and culture to the context of Sri 

Lanka. This research concludes that Wickramasinghe's interest in 

anthropology came at a time when anthropology was not popular 

in Sri Lanka. He has used his knowledge and ideology from records 

on anthropology to express critical views on the socio-cultural 

divisions of Sri Lanka, although he cannot be defined as an 

anthropologist.  

http://doi.org/10.31357/fhss/vjhss.v06i02.05
http://doi.org/10.31357/fhss/vjhss.v06i02.05
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1.  Introduction  

Martin Wickramasinghe was born to a family 
of the village headman class in the Southern 
Province, Koggala May 29, 1891. His formal 
education was at the village school and lasted 
less than five years. At the age of fourteen, he 
was forced to leave his native Koggala for 
Colombo and distant Batticaloa in search of 
employment. Wickramasinghe taught himself 
not only Sinhala and English but Sanskrit and 
Pali languages as well. His first book was 
published at the age of twenty-three and he 
wrote over eighty books and innumerable 
articles and papers on culture and civilization 
of the Sinhala people. The language of his 
writings is derived not from the texts with its 
heavy dependence on classical Pali and 
Sanskrit literature, but on the idiom of 
common speech learnt in the villages of the 
Southern Province. Wickramasinghe has 
been famous in Sri Lankan literature due to 
his creative writing. His works discarded the 
romanticism and the anti-western feeling 
with which the early Sinhala novels had been 
written and concentrated instead on events 
in real life. Several of his novels have been 
turned into film such as Gamperaliya, which 
won the Indian Golden Peacock award for the 
best film produced in the year 1964.  

Through his writings, he consistently 
opposed dogmatism, casuistry, elitism, and 
oppression in any form, be it cultural, 
religious, political, or social. Martin 
Wickramasinghe had been writing more than 
50 years, producing 96 books, in addition to 
all the articles he had written to newspapers 
and journals. Wickramasinghe stated in 
Upandasita (1961), "without receiving any 
formal education in any leading school or 
from academics, I developed my mind 
through life experiences and by reading 
books." Wickramasinghe died on the 23rd of 
July 1976. His work has been translated and 
published in English, Hindi, Tamil, Russian, 
Chinese, Romanian, Dutch, German, French 
and Japanese languages. Though his formal 
education was only up to grade 5, the 

knowledge he gathered from 'his 
Universities', as Gorky called it, brought him 
recognition from modern day universities. 
His library had over thousands of books, and 
he would have read all of them. It would not 
have been reading for the sake of reading, but 
reading to gather knowledge, as seen in the 
notes he had made on the books.  

Novel ‘Leela’ (1914) and ‘Shastriya Lekhana’ 
(Academic Articles) (1919), an anthology of 
essays on literary criticism, are the beginning 
of his literary career of Sri Lankan society. 
Subsequently, he began a crusade to raise 
literary ideals for the Sinhalese reading 
community with work such as ‘Sahityodaya 
Katha’ (Literary Stories) (1932), ‘Vichara Lipi’ 
(Literary Criticism) (1941), ‘Guttila Geetaya’ 
(The Song of Guttila) (1943), and ‘Sinhala 
Sahityaye Nageema’ (Landmarks of Sinhala 
Literature) (1946) in which he appraised the 
traditional literally heritage according to a set 
of rules of perilous principles formed by 
creating the best in Indian and Western 
traditions of literary criticism. 
Wickramasinghe also wrote in 'Bhava Karma 
Vikashaya" (Evolution of Bhava Karma) 
(1967), "I do not know Sinhala, Pali, Sanskrit, 
or English. I do not have any knowledge of 
Abhidharma or philosophy. I am not a pundit. 
I have not studied or received a degree from 
any university. I have not written any 
research studies to seek post graduate 
qualifications. I have no wisdom gained 
through meditation. I believe I have 
developed an intuition by seeking to meditate 
by reading literature and scientific 
philosophy. But this belief could be due to my 
ego only." (Abeysinghe, 2009, p.21). In the 
way he introduced Gorky and Tolstoy to the 
Sinhala readers, and the Western novel from 
around 1918, he also introduced the short 
story. His first short story 'Abhirahasa' 
(Mystery) appeared in the Dinamina 
Newspaper in 1924. Martin Wickramasinghe 
encouraged young writers to publish their 
short stories in newspapers. That is how G. B. 
Senanayake was discovered by him, and he 
published G. B. Senanayake's first short story 
collection, 'Duppatun Nethi Lokaya' (A World 
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Without Poor) in 1945 at his press. His novel, 
‘Viragaya’ (Devoid of Passions), is one of the 
most psychologically astute and critical 
novels ever produced by a Sri Lankan. In it, 
Wickramasinghe conveyed details about the 
complexity of the human body and mind, 
through the main character in ‘Viragaya’, 
Aravinda, who struggles with the normative 
customs and ethics of conventional human 
life. 

In one of his prominent works “Revolution 
and Evolution” (1971) he stated that the 
mission of the writer has two aspects: writers 
must consider the social and the natural 
environment of their own country and at the 
same time, the writers must reconcile their 
views of national environment with the vision 
of the universal aspects of human freedom, 
socialism and humanism. Wickramasinghe 
was a keen student of scientific works on 
evolution, and he had long been a 
sympathizer of the evolutionary 
understanding of the universe. According to 
Tissa Balasuriya (1975) if the people of Sri 
Lanka have a social awareness and a political 
option in favour of a democratic, humanist 
socialism, writers like Martin 
Wickramasinghe might have made a great 
contribution to the cultural preparation of the 
people for it (Balasuriya, 1975, p.68). In this 
study we examined the anthropological 
influence gained by Wickramasinghe through 
his readings of various scholars such as Marx, 
Haegel, Darwin, Spencer, Huxley, Malinowski, 
and Benedict. According to the statements of 
David Jackson (1975) Wickramasinghe’s 
most fruitful idea in essays and studies is that 
Sri Lanka occupies a unique intellectual 
position, benefitting from both Eastern and 
Western thought and is capable of applying 
both ways of knowledge towards a broader 
view of human themes than is possible with 
other students or cultures, in most cases 
(Jackson, 1975, p.63).  

To conduct this study, we applied a few of his 
renowned works which underscore the 
tactics of socio-cultural anthropology. 
Mānawa Vidyāwa Ha Sinhala Sanskruthiya 

(Anthropology and Sinhala Culture), 
Buddhism and Culture, and Sathwa 
Santhathiya (Animal Continuity) were 
critically analyzed under this study. The main 
objectives of this analysis are to inquire and 
provide an understanding about the work 
done by Martin Wickramasinghe on behalf of 
Sri Lankan anthropology and to explain the 
anthropological importance of 
Wickramasinghe’s work. The research 
problem is whether Martin Wickramasinghe 
can be defined as a Sri Lankan anthropologist. 
This paper emphasizes the importance of 
acknowledging the anthropological 
perspective of Wickramasinghe’s work. 

2. Materials and Methods 

Martin Wickramasinghe was born to a family 
of the village headman class in the Southern 
Province, Koggala May 29, 1891. His formal 
education was at the village school and lasted 
less than five years. At the age of fourteen, he 
was forced to leave his native Koggala for 
Colombo and distant Batticaloa in search of 
employment. Wickramasinghe taught himself 
not only Sinhala and English but Sanskrit and 
Pali languages as well. His first book was 
published at the age of twenty-three and he 
wrote over eighty books and innumerable 
articles and papers on culture and civilization 
of the Sinhala people. The language of his 
writings is derived not from the texts with its 
heavy dependence on classical Pali and 
Sanskrit literature, but on the idiom of 
common speech learnt in the villages of the 
Southern Province. Wickramasinghe has 
been famous in Sri Lankan literature due to 
his creative writing. His works discarded the 
romanticism and the anti-western feeling 
with which the early Sinhala novels had been 
written and concentrated instead on events 
in real life. Several of his novels have been 
turned into film such as Gamperaliya, which 
won the Indian Golden Peacock award for the 
best film produced in the year 1964.  

Through his writings, he consistently 
opposed dogmatism, casuistry, elitism, and 
oppression in any form, be it cultural, 
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religious, political, or social. Martin 
Wickramasinghe had been writing more than 
50 years, producing 96 books, in addition to 
all the articles he had written to newspapers 
and journals. Wickramasinghe stated in 
Upandasita (1961), "without receiving any 
formal education in any leading school or 
from academics, I developed my mind 
through life experiences and by reading 
books." Wickramasinghe died on the 23rd of 
July 1976. His work has been translated and 
published in English, Hindi, Tamil, Russian, 
Chinese, Romanian, Dutch, German, French 
and Japanese languages. Though his formal 
education was only up to grade 5, the 
knowledge he gathered from 'his 
Universities', as Gorky called it, brought him 
recognition from modern day universities. 
His library had over thousands of books, and 
he would have read all of them. It would not 
have been reading for the sake of reading, but 
reading to gather knowledge, as seen in the 
notes he had made on the books.  

Novel ‘Leela’ (1914) and ‘Shastriya Lekhana’ 
(Academic Articles) (1919), an anthology of 
essays on literary criticism, are the beginning 
of his literary career of Sri Lankan society. 
Subsequently, he began a crusade to raise 
literary ideals for the Sinhalese reading 
community with work such as ‘Sahityodaya 
Katha’ (Literary Stories) (1932), ‘Vichara Lipi’ 
(Literary Criticism) (1941), ‘Guttila Geetaya’ 
(The Song of Guttila) (1943), and ‘Sinhala 
Sahityaye Nageema’ (Landmarks of Sinhala 
Literature) (1946) in which he appraised the 
traditional literally heritage according to a set 
of rules of perilous principles formed by 
creating the best in Indian and Western 
traditions of literary criticism. 
Wickramasinghe also wrote in 'Bhava Karma 
Vikashaya" (Evolution of Bhava Karma) 
(1967), "I do not know Sinhala, Pali, Sanskrit, 
or English. I do not have any knowledge of 
Abhidharma or philosophy. I am not a pundit. 
I have not studied or received a degree from 
any university. I have not written any 
research studies to seek post graduate 
qualifications. I have no wisdom gained 
through meditation. I believe I have 

developed an intuition by seeking to meditate 
by reading literature and scientific 
philosophy. But this belief could be due to my 
ego only." (Abeysinghe, 2009, p.21). In the 
way he introduced Gorky and Tolstoy to the 
Sinhala readers, and the Western novel from 
around 1918, he also introduced the short 
story. His first short story 'Abhirahasa' 
(Mystery) appeared in the Dinamina 
Newspaper in 1924. Martin Wickramasinghe 
encouraged young writers to publish their 
short stories in newspapers. That is how G. B. 
Senanayake was discovered by him, and he 
published G. B. Senanayake's first short story 
collection, 'Duppatun Nethi Lokaya' (A World 
Without Poor) in 1945 at his press. His novel, 
‘Viragaya’ (Devoid of Passions), is one of the 
most psychologically astute and critical 
novels ever produced by a Sri Lankan. In it, 
Wickramasinghe conveyed details about the 
complexity of the human body and mind, 
through the main character in ‘Viragaya’, 
Aravinda, who struggles with the normative 
customs and ethics of conventional human 
life. 

In one of his prominent works “Revolution 
and Evolution” (1971) he stated that the 
mission of the writer has two aspects: writers 
must consider the social and the natural 
environment of their own country and at the 
same time, the writers must reconcile their 
views of national environment with the vision 
of the universal aspects of human freedom, 
socialism and humanism. Wickramasinghe 
was a keen student of scientific works on 
evolution, and he had long been a 
sympathizer of the evolutionary 
understanding of the universe. According to 
Tissa Balasuriya (1975) if the people of Sri 
Lanka have a social awareness and a political 
option in favour of a democratic, humanist 
socialism, writers like Martin 
Wickramasinghe might have made a great 
contribution to the cultural preparation of the 
people for it (Balasuriya, 1975, p.68). In this 
study we examined the anthropological 
influence gained by Wickramasinghe through 
his readings of various scholars such as Marx, 
Haegel, Darwin, Spencer, Huxley, Malinowski, 
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and Benedict. According to the statements of 
David Jackson (1975) Wickramasinghe’s 
most fruitful idea in essays and studies is that 
Sri Lanka occupies a unique intellectual 
position, benefitting from both Eastern and 
Western thought and is capable of applying 
both ways of knowledge towards a broader 
view of human themes than is possible with 
other students or cultures, in most cases 
(Jackson, 1975, p.63).  

To conduct this study, we applied a few of his 
renowned works which underscore the 
tactics of socio-cultural anthropology. 
Mānawa Vidyāwa Ha Sinhala Sanskruthiya 

(Anthropology and Sinhala Culture), 
Buddhism and Culture, and Sathwa 
Santhathiya (Animal Continuity) were 
critically analyzed under this study. The main 
objectives of this analysis are to inquire and 
provide an understanding about the work 
done by Martin Wickramasinghe on behalf of 
Sri Lankan anthropology and to explain the 
anthropological importance of 
Wickramasinghe’s work. The research 
problem is whether Martin Wickramasinghe 
can be defined as a Sri Lankan anthropologist. 
This paper emphasizes the importance of 
acknowledging the anthropological 
perspective of Wickramasinghe’s work. 

 

 

3. Results and Discussion  

Wickramasinghe is a keen figure of scientific 
works on evolution, and he has long been a 
sympathizer of the evolutionary 
understanding of the universe and of human 
society. He understood the role of the writer 
more directly in relation to the creation of 
social awareness which could bring about 
desirable social changes. He saw the 
importance of cultural preparation for social 
revolution and the psycho-cultural changes 
that should follow a social change in favor of 
the oppressed masses. In Mānawa Vidyāwa 

Ha Sinhala Sanskruthiya he highlighted 
following areas. 

▪ Culture and anthropology 
▪ Irrigation system and Sinhala civilization 

of Sri Lanka 
▪ Evolution of culture 
▪ Conflict of cultures 
▪ Nature of a society 
▪ Ignorance and culture 
▪ Obscenity and Sinhala culture 
▪ Language and culture 
▪ Human and religion 

Wickramasinghe introduced Charles Darwin 
and his relationship with anthropology to 

Discover 

Wickramasinghe’s 

work based on 

anthropological 

ideas. 

1. Mānawa Vidyāwa Ha 

Sinhala Sanskruthiya 

2. Buddhism and Culture 

3. Sathwa Santhathiya  

Analyze the works of 

Wickramasinghe using 

thematic analysis method. 

Research question: Can Martin 

Wickramasinghe be defined as a 

Sri Lankan anthropologist? 

Hypothesis: Wickramasinghe’s 

work defines him as an 

anthropologist. 

Prove/ disprove 

the hypothesis 

and conclude. 

Figure 1. Research framework 
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ordinary readers of Sri Lankan society at that 
time. According to Wickramasinghe, real 
anthropology begins with Charles Darwin's 
theory of evolution; To be more precise, with 
the publication of ‘Origin of Species’ in 1859. 
Wickramasinghe also mentioned E.B. Tylor, 
as one of the founding fathers of cultural 
anthropology. He declares that the 
publication of ‘Primitive Culture’ in 1871 
marks the beginning of the study of culture 
systematically. 

zzkshu udkj úoHdj my< jQfha pd,aia vdúka 
mßKdujdoh úoHd;aul u;hla lrkq msKsi 
;ud úiska mila fldg.kakd  ,o m%udK 
t<jñka (Origin of Species)kue;s fmd; 
m< lsÍfuka miq h''''''''ixialD;sh úoHd;aul 
f,i W.ekau werUqfKa 1858ka miq h' i¾ B' 
î' ghs,¾ wdÈ ukqIHhkaf.a ixialD;sh 
(Primitive Culture) uefhka fmd; ,shqfõ 
1871 § h' ixialD;sh úoHd;aul f,i úuiSu 
werUqfKa ghs,¾f.a fmd; m< lsÍfuka miq 
hhs lSu widOdrK fkd fõZZ 
(Wickramasinghe, 1972, p. 7). 

Among the various ideas of Wickramasinghe, 
he emphasized the meaning of culture as a 
character of a particular human category. He 
saw ethnology as a synonym of cultural 
anthropology in Mānawa Vidyāwa Ha Sinhala 
Sanskruthiya. According to his ideas, Sri 
Lankan culture was weakened by the conflict 
with Western culture, and Buddhism was one 
of the institutions that protected it from 
collapse and disappearance. The other is the 
Hindu influence. He comparatively expressed 
his ideas about diffusionism as an ordinary 
process which takes place in every society 
and changes or adjusts the culture according 
to new components which protect a 
particular culture. Wickramasinghe 
presented how man has adapted culturally, 
somewhat deviating from an ethnocentric 
point of view. In particular, he argues that the 
very existence of a culture depends on 
transformation. He has focused on the fact 
that Sri Lankans should not be culturally 
isolated and must acquire other cultural 
elements, that shaped them. 

zzixialD;sl udkj úoHdj jQ l,S udkj 
úoHdfjys Wmdx.hls' th udkj j¾. úoHdj 
fyj;a kr jxY úoHdj (ethnology kñka o 
y÷kajkq ,efíZZ (Wickramasinghe, 1972, p. 
57). 

zzisxy, ixialD;sh úkdY úh fkd oS /l.; 
hq;af;a tys wxf.damdx. fjkia jkq 
je<elaùfuka fkd fõ' tys úfYaI woSk 
iajrEmhg ydks fkd jk fia wxf.damdx. 
fjkia jkakg ie,eiaùfuks'''wxf.damdx. 
we;=¿ lsÍfuks'''˜ (Wickramasinghe, 1972, p. 
95). 

zzwksla ixialD;Skaf.ka fkdfhla foa Wlyd 
.ekSfuka ilia fkd jQ" fjkia fkd jQ 
ixialD;shla f,dj lsisu rgl ke;s h' ;ks 
ùu;a" fldka ùu;a ksid ilia fkd jQ 
ixialD;shla f,i ye¢kaúh yelafla wm rg 
jeoaokaf.a ixialD;sh hs'''ZZ 
(Wickramasinghe, 1972, p. 87). 

One of Wickramasinghe's most notable points 
is his comparative view of cultural change. He 
noted that culture is constantly changing. His 
proposals to preserve the independence of 
culture are also important here. In Mānawa 
Vidyāwa Ha Sinhala Sanskruthiya he 
mentioned the importance of the 
preservation of the Sinhala language to 
conserve Sinhala culture. 

zzwmf.a ixialD;sfhys iajdëk;ajh;a 
fudaia;rh;a /l.; yelafla wfma NdIdj 
neyer fkd fldg th f,dalfha wksla ÈhqKq 
cd;Skaf.a niaj,g fkd fojk ÈhqKq nila 
lrkq ,eîfuks''''ZZ (Wickramasinghe, 1972, 
p. 76). 

Wickramasinghe expressed culture as the 
character of humanity. He also revealed the 
interrelationship between religion and 
culture and the religious practices of the rural 
people in the social machinery of the time as 
a part of the culture. He noted that it was not 
the religious learning that influenced the 
behavior of the rural Buddhists, but the 
culture that was molded by the religion. One 
of Wickramasinghe's strong contentions was 
that there is no religious discipline without 
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worship or practices. He observed that in 
ignoring the practice of worship, one cannot 
achieve good or socially acceptable behavior. 
These theories reflect Wickramasinghe's 
views on religion. One of the significant 
interests here is the cultural change that 
Wickramasinghe manifests from an 
anthropological point of view, and the 
religious adaptations associated with it. 

zz.ïj, fn!oaOhskaf.a yeisÍu flfrys 
n,mj;ajkafka Tjqkaf.a wd.ï oekqu fkd 
fõ' wd.u wkqj ilia jqKq ixialD;sh hs'''ZZ 
(Wickramasinghe, 1972, p. 178). 

zzñksiqka ;nd orejkaj;a yslaujkag 
Yla;shla mkais,a mo we;=¿ Tjokaj,g 
ke;'''ZZ (Wickramasinghe, 1972, p. 182). 

Wickramasinghe stated in his Buddhism and 
Culture (1964) that the Buddha was not a 
philosopher nor was he a founder of a religion 
with dogmas and rituals. He also mentioned 
that Buddha was the greatest and most 
original, and intellectual mystic India has 
ever produced. Through this book, he 
emphasized the following areas with an 
anthropological understanding which he 
gained by reading various academic 
publications. 

▪ Religious aspect of Buddhism 
▪ Buddhist stories and modern psychology 
▪ Tantrism in Sri Lanka 
▪ Sri Lankan cultural problems and 

anthropology 
▪ Basic aspects of Sinhalese culture 
▪ Cultural conflict 

Wickramasinghe pointed out the ritual called 
‘Tantric’ comparatively with other customs 
structured in different societies. His writings 
on Tantric cult underline the curiosity of 
Wickramasinghe’s readings about various 
cultural materials. His thoughts on magic 
highlight the anthropological influence which 
he achieved by reading western and eastern 
work.  

“Magic and sex mysticism is only one aspect of 
Tantric cult. The other aspect is highly 

metaphysical. The philosophical basis of 
Buddhist Tantrism is Buddhist metaphysics as 
developed by Mahayanists, and that of Hindu 
Tantrism is Vedantic metaphysics” 
(Wickramasinghe, 1964, p. 34). 

Wickramasinghe was one of the pioneers who 
contributed to the beginning of anthropology 
as an academic discipline in Sri Lankan 
universities, like Dr. Nandadeva Wijesekara. 
He has been widely criticized by Sir Ivor 
Jennings for not starting a Department of 
Anthropology at University of Ceylon. 
Wickramasinghe also commented on 
Jennings' failure to start an anthropology 
"department as following. 

“If he had established a department of 
anthropology at the beginning, he could have 
contributed a disciplinary knowledge to create 
a more tolerant and unsnobbish atmosphere at 
the university campus. This knowledge and 
atmosphere, I believe, would have spread to the 
schools, curbing the narrow national and 
religious sentimentalism of the people who 
were responsible for recent racial riots” 
(Wickramasinghe, 1964, p. 46). 

“What is most essential at this stage is a 
Department of Anthropology at the university 
provision for comparative Religion. If we had 
such a department for the last ten years, we 
could have solved many of our linguistic and 
cultural problems without generating 
intolerance and breeding fanatics” 
(Wickramasinghe, 1964, p. 51). 

Wickramasinghe comparatively explained 
the importance of studying anthropology 
utilizing Western nations. He underlined 
those Western countries are solving their 
racial, religious, and language problems with 
the development of anthropology. 
Wickramasinghe mentioned the dedication of 
biological anthropology to refuse the concept 
of the colour bar pertaining to human skin 
color. His opinions underscore the attitude he 
received without any ethnocentric 
perspective by engaging in anthropological 
writings.  
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Wickramasinghe proposed the use of 
anthropology to solve social linguistic 
problem as well. Wickramasinghe addressed 
the importance of preserving the Sinhala 
language to elevate Sri Lankan culture to the 
world. According to Wickramasinghe, a 
language is not a gauge of social status, but a 
means of transporting facts which carry 
culture from one generation to the next. He 
reveals that what is said in one language 
cannot be precisely said in another.  

“A thorough knowledge of anthropology is 
necessary for those who attempt to solve the 
linguistic problem which is really a cultural 
one” (Wickramasinghe, 1964, p. 50). 

In Buddhism and culture (1964), 
Wickramasinghe attempted to look into the 
cultural conflict using the classic holistic 
approach found in anthropology. In 
particular, he highlighted the anthropological 
significance of concepts such as religion and 
culture. Wickramasinghe elaborates on the 
impact of religion to cultural conflicts. He also 
commented on the basic elements and 
aspects of Sinhalese culture. There are 
similarities and differences between 
Hinduism and Buddhism. Wickramasinghe 
made the justification using concepts such as 
animism proposed by Tylor while depicted 
the evolution of primitive religion.  

“During Buddha’s time occultism and animistic 
beliefs were aspects of natural science in India. 
Occultism and magical practices were an 
integral part of Ayurveda-the science of 
medicine. Buddha rejected all these sciences 
and referred to them as ‘tiracchāna’ vidya or 
animistic sciences” (Wickramasinghe, 1964, p. 
65). 

Sathwa Santhathiya is a book written by 
Wickramasinghe accentuating the physical/ 
biological anthropological ideas such as 
human evolution, biological evidence that 
prove the evolution, origin of Earth, evolution 
of social norms and values etc. Without 
utilizing any complex language, the text 
underlined the main objective of 

Wickramasinghe, as he attempted to provide 
the anthropological knowledge in simple 
terms for general public to make it easier to 
understand. His writing pattern was quite 
different and more academic in this book 
compared to his other publications. This is 
known as the first Sinhalese book to reveal 
the ideas of human evolution in which he 
primarily categorized the following types of 
topics: 

▪ Evolutionism 
▪ The living world and the inanimate world 
▪ Origin of the Earth 
▪ Biological evidence for human evolution 
▪ Similarities between humans and other 

animals 
▪ The evolution of human intelligence 
▪ The origin of social values and norms 
▪ The birth of science and philosophy 

This book can be described as providing a 
basic understanding of scientific discoveries 
in the Western world to the Sri Lankan 
readership, in particular, the results of 
Wickramasinghe's spontaneous readings on 
biological knowledge of genes, cells and 
others. The most important feature here is 
that Wickramasinghe wrote a profound 
scientific paradigm such as evolution that 
could be read even by the average villager. 

zzóg wjqreÿ úiailg ;sylg muK fmr 
.ul ;;=;a" oeka ;;=;a úuik l, o 
mßKdujdofhka oelafjk O¾u;dj 
jgyd.; yels h' merKs .fuys Èla 
biaf;damamqj" Èla id,h" wk;=rej ;j;a 
id,hla yd ldur folla fyda ;=kla o we;s 
f.dvke.s,s ù h' irula ye| irula lrg 
oud .ekSu tl, .fï Okj;df.a we÷u ù 
h; l=vd <uhska fi¨fjka Tnfudn ÿjñka 
fi,a,ï lrkq olakd ,È' .jfhda iq,N jQ y' 
lsß iq,N úh' fufia mej;s .u l%ufhka 
fjkia ùfuka j¾;udk iajrEmh .;af;a h' 
oeka .fuys fmdaáfldaj f;drK wdÈfhka 
hq;= w¨;a mkakfha f.j,a fjhs'ZZ 
(Wickramasinghe, 1934, p. 17). 

Wickramasinghe applied zoological, 
geological, biological, anatomical, 
embryological, and paleontological 
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knowledge to describe various topics in this 
publication. One of the significant 
characteristics is the comparison. His 
arguments underlined the anthropological 
influence which he utilized for this work. 
When considering the 12th chapter, origin of 
science and philosophy, Wickramasinghe 
attempted to apply both Western and Eastern 
ideas. Wickramasinghe’s readings on 
Buddhism contributed to its academic nature. 

zznqÿka jykafiag  fmr WmksIoa ld,fhys o" 
fun÷ m%Yak úpdrñka f,dalfha w. uq, 
fijQ" wdOqksl od¾Ykslhka nyq, jQ nj 
WmksIoa .%ka:hkaf.ka Tmamq fjhs' f,dalh 
yd i;aj .Khd my< jQfha flfia o@ 
f,dalfha uq, l=ula o@ f,dalfha uq,a wd;auh 
kï th flfia oek.; yels o@ urKska u;= 
i;ajhdg l=ula jkafka o@ hkq úiska w; 
jeishka úpd< m%Yak yd ta m%Yakhkag 
WmksIoa od¾Ykslhka ÿka ms<s;=re o jvd;a 
merKsh hs ie,flk yeu WmksIohlu 
mdfya olakd ,efíZZ (Wickramasinghe, 1934, 
p. 183). 

According to Balagalla (1975) 
Wickramasinghe's Sathwa Santhathiya is also 
a challenge to some scholars who claim that 
an ‘underdeveloped language’ like Sinhala is 
not strong enough to explain modern 
scientific facts. It demonstrates how the 
terminology required in modern scientific 
philosophical and critical writing can be 
adopted to Sinhala and how a logical 
linguistic rule can be shaped. 

4. Conclusion and Recommendations  

It is accurate to state that anthropology is not 
a popular subject in Sri Lanka as compared to 
other social sciences. But in Western 
countries such as the United States, and 
England, the situation is quite different. 
Charles Darwin's theory of biological 
evolution, on the one hand, led to the collapse 
of traditional ideas about the origin of man 
and human-centered ideas about culture. In 
this context, Martin Wickramasinghe 
attempted to develop this field in Sri Lankan 
society. His critiques on Sinhala culture and 

society which were written from an 
anthropological point of view cannot be 
easily dismissed because they were published 
in a time when not only anthropology, but 
also other social sciences were not so popular 
in Sri Lanka. In this research we explored the 
anthropological gleanings of 
Wickramasinghe’s work through his three 
publications named Mānawa Vidyāwa Ha 
Sinhala Sanskruthiya, Buddhism and Culture, 
and Sathwa Santhathiya. One of the main 
elements found in the analysis is the language 
of Wickramasinghe. Wickramasinghe has 
presented profound concepts in 
anthropology in an accessible manner. 
Quality aside, it is commendable to have a 
scientifically innovative subject read to the 
people of that time. 

It can be concluded from this study that 
Wickramasinghe's work does not prove to be 
scientific or refute the research work as 
compared to the books published by other 
anthropologists. Wickramasinghe has 
commented on many topics in anthropology, 
but he has not presented them as an 
anthropologist but as a cultural critic. We 
conclude that Wickramasinghe did not look at 
society and culture as an anthropologist. 
While there is no debate as to 
Wickramasinghe’s ability as a novelist, 
literary critic, and a veteran writer, 
researchers who associate Wickramasinghe's 
work with anthropological research should 
re-examine whether he can be directly 
referred to as an anthropologist.  There is no 
evidence that Wickramasinghe conducted a 
subjective research through an 
anthropological point of view. He was known 
in some quarters for his disinterest in 
Western customs. It proves that ethnocentric 
ideas have not been completely eradicated 
from Wickramasinghe thoughts. He also 
equates ethnology with cultural 
anthropology, proving that Wickramasinghe 
did not fully comprehend the ideas and 
concepts of anthropology. Therefore, it is 
more apt to have described him as a critic, a 
writer and a human being who looked at his 
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society and culture through his own 
experience than an anthropologist. 

Through the works of Wickramasinghe he 
presents his own unbiased ideas about 
Sinhala society, Sinhala culture and 
Buddhism. Self-opinions that were acquired 
via reading Western and Eastern books 
would have affected Wickramasinghe to 
produce these types of publications. Although 
he did not bid to present the main concepts of 
cultural anthropology separately, it is 
commendable that Wickramasinghe has 
made a comparative analysis of certain 
features of Sinhalese society and culture 
through the above-mentioned works. We 
propose that it is more appropriate to refer to 
him as a broad cultural critic who has 
critiqued his own culture through his life 
experiences than an anthropologist. 
Nevertheless, it is no exaggeration to say that 
Martin Wickramasinghe holds a special place 
in Sri Lanka as a voice for the establishment 
and development of anthropology. 
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